INTRODUCTION   TO   THE   VIJ SANAVADINS
the latter's protest. The Sunya was understood by the Vijnana-
vadin in general as a negative state.
There are certain differences of view within the Yogacara or
Vijnanavada. Suzuki writes: "The Alayavijnana of the Yogacara
is not the same as that of Lanka and the Awakening of Faith.
The former conceives the Alaya to be purity itself with nothing
defiled in it, whereas the Lanka and the Awakening make it the
cause of purity and defilement. Further, the Yogacara upholds
the theory of Vijnaptimatrata and not that of Cittamatrata,
which belongs to the Lanka, Avafamsaka, and Awakening of
Faith. The difference is this: According to the Vijnanamatrata
the world is nothing but ideas, there are no realities behind them;
but the Cittamatrata states that there is nothing but Citta,
Mind, in the world and that the world is the objectification of
mind. The one is pure idealism and the other idealistic realism/'1
The tradition in China and Japan may support Suzuki's differen-
tiation. But knowing that in Sanskrit Citta, Vijnapti and Vijnana
may mean the same, we feel that Suzuki's differentiation may not
be true. The Vijiianavada too, which Suzuki wants to differentiate
from the teachings of the Lankd-oaiara, tells us, as we shall see,
that reality is beyond everything determinate, and that it should
not be called by the name mjndna even. For it also, reality is
beyond the Alayavijnana. While Citta, in the sense of what
gathers and piles up, is identified with the Alayavijnana or the
storehouse of consciousness in the Lankdvatdra, in Vijnaptimd-
tratdsiddhi pure vijndpti or consciousness is said to be above the
Alaya.
Howrever, in the conception of the Alaya there seem to be
some differences of view in the Mahayana. Max Miiller, in his
Introduction to the Vajracchedikd, quotes from an address
delivered by a Buddhist priest of Japan at the Congress of Reli-
gions 1893 to the effect that the Alaya is the highest reality. In
this quotation we have Vidyamatrata instead of Vijnaptimatrata.
The Lankdvatdra speaks of two aspects of the Alaya, the relative
and the absolute, and, in the latter aspect, identifies it with
Cittamatrata. Sogen tells us that, in the Bhfitatathata school of
Asvaghosa, the distinction is made between Alayavijnana and
Alayavijnana, the first A of the former being pronounced long
and that of the latter short; so that the meaning of the first is the
storehouse or repository of consciousness and that of the second
* The LanMvatafa Sutra, p. xi.
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